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THE PROBLEM OF WELL-BEING AND SUFFERING 

IN THE OLD TESTAMENT. 
II. 



By the Reverend Harlan Creelman, Ph. D. 
Yale University. 



Modifications of the principle of retribution. — Exceptions to the principle. 
— Their purpose. — Retribution and responsibility . — Suffering and the King- 
dom of God. — Progress in doctrine. 

4. While the principle of retributive justice, according to 
which well-being is conditioned upon righteousness and suffering 
upon sin 1 is carried throughout the Old Testament, there are also 
certain facts or principles recognized which may modify the 
strict exercise of this fundamental doctrine. The following 
points will now be considered in this connection : 

First of all, the compassionate and forgiving nature of God 
in accordance with which he bears with man in his sin and seeks 
to turn him from it ; and who, when punishment is inflicted upon 
men for their sin, is ready to restore again their well-being, pro- 
vided they repent and turn to him, e.g., Pss., 103:10; 78:38, 39; 
145:8; 130: 3 f.| Hosea 1 1 : 8 f. ; Isa. 1:9; Ezek. 38:10, 11, 17; 
18:23,31, 32; Lam. i:2of.; 2:19,20; 3:20!, 4of.; 5:19; Job 
1 1 : 5 f . (cf. vss. 12-20); Zech. 3:1 £. ; 8:11 f. Also Zech. 9:8; 
10:6; also Zech. i2:iof.; Joel 2:i3. 2 

Man's inherent weakness and sinful disposition are also occa- 
sionally referred to as a cause or reason for modifying the strict 
exercise of the principle of retribution. Thus, Pss. 103:13, 14; 
51:5; 78:39; 89:47f.; Pss. 39; 143:2. In JE Gen. 8:21; Job 
7:11 f.; 14:15-22; Isa. 57:16. 

Secondly, God's covenant relation with his people, on the 
basis of which they stood in a different position to him from 
other nations (a fact which is mentioned very frequently in the 
Old Testament, especially in those portions written from the 
legal and priestly standpoints), may also be mentioned as modi- 

1 Reference, perhaps, should also be made to Ezek. 32:17 £. 

3 God's benevolence towards outside nations is especially set forth in the Book of 
Jonah. 
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fying in measure the strict exercise of the principle of retribu- 
tion. 

But besides the general bearing of this fact, more especially 
those references which have already been given in another con- 
nection are applicable here, namely, that the well-being of the 
people of Israel was sometimes maintained or promoted, when 
they deserved punishment, or at least were not worthy of bless- 
ings, lest if they be treated according to strict justice, the char- 
acter of God would be misunderstood by others in view of his 
special relation to Israel (for references, compare above, p. 7). 

Thirdly, a few references are found indicating that the pres- 
ence of the righteous among the wicked may serve to keep off 
deserved suffering or promote well-being; cf. (in JE) Gen. 18:32; 
39 : 3—5; J OD 22: 3°; 1 Isa. 65:8. 

Fourthly, the teaching is also found that the well-being of pos- 
terity may depend on the righteousness of ancestors, or at least 
be favorably affected by this fact ; or that even unworthy 
descendants may be favored on account of covenant relations 
established with their fathers. Ex. 32:13, 14 (JE). Thus, Deut. 
9:4, 5; 7:7, 8; 1 Kgs. 15:4, 5; 11:12, 13, 34; Lev. 36:44, 

45 (P). 

Here may be included as well the references to posterity 
sharing in the blessings of ancestors. 1 Thus in JE Gen. 26:3— 
5, 24; 7:1; Deut. 1:36; 5:29; 12:28; 30:19; Jer. 32:39; also in 
the priestly narrative of the Hexateuch (P), Gen. 17:7 f.; 19:29; 
6:18; 1 Chr. 17:11 f.; 28:8; Pss. 37:26; 25:13; 69:36; 102:28; 
103:17, 18; 106:31. 

Fifthly, the well-being of Israel is mentioned in one or two 
instances as connected with the wickedness of other nations. 1 

1 Cf. Ezekiel's doctrine of individualism, or individual responsibility (Chap. 18) 
which is directly opposed to the above conception. His teaching is that a wicked son 
of a righteous person is punished and a righteous son of a wicked person is rewarded 
irrespective of ancestral character. 

3 Another exception to the general principle, or modification of it, which however, 
is more apparent than real is found in the occasional representation of God as the 
cause or author of the evil in man, on account of which suffering comes to him. Such 
expressions as these may naturally be interpreted in the light of the Old Testament 
spirit, which not unfrequently overlooks secondary causes (e. g., overlooking natural 
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Thus, Deut. 9:4, 5, the land is to be given Israel not on account 
of their righteousness, but on account of the covenant with their 
fathers, and also on account of the wickedness of the Amorite. Cf. 
Gen. 15:16 (JE). 

5. The marked exceptions to the principle of retributive jus- 
tice, how met or how explained will now be considered. 

And first of all the cases in which the wicked were seen to 
be prosperous. The following explanations or solutions are 
found. 

a. The prosperity of the wicked is of short duration. Thus in 
Pss. 92:7, "When the wicked spring as the grass, And when all 
the workers of iniquity do flourish; It is that they shall be des- 
troyed forever." Cf. Pss. 37:1, 2, 7, 10, 35 f.; Prov. 24:19-22; 
23:17, 18; Amos 5:11; Jer. 12:1, compared with 17:11. The 
same explanation given in the book of Job by the three friends, 1 
Eliphaz 5:3; cf. 15:20! Bildad 8:15-19; Zophar 20:4!; cf. 
vss. 12-29; Hab. 2:2 f. and chap. 3. 

b. Another explanation of this exception to the law of retri- 
bution is, that though the wicked are prosperous their end is 
marked by great exhibitions of divine displeasure. 2 This is the 
solution found in Psalm 73. The great perplexity of the Psalm- 
ist in reference to the prosperity of the wicked, who seemingly 
do not have troubles as other men, is solved when he visited the 
sanctuary (vs. 17), "Surely thou settest them in slippery places ; 

law, cf. Ps. 29), and attributes all efficiency and action to God alone. Moreover in no 
case is it represented that God causes the righteous or innocent to sin. Sin appar- 
ently is implied as existing already in those in reference to whom the divine causation 
is predicted. Thus the exception is apparent rather than real. Cf. (in D) Deut. 2:30; 
Josh. 11:20; 2 Sam. 16:11; 24:1 f.; 1 Kings 22:19!:.; Prov. 16:4; Isa. 6:9; 29:10; 
Ezek. 14:9; 20:25; chap. 38; Isa. 63:17; cf. 64:5; 57:11. In P Ex. 14:17; cf. 7:3; 
9:12; cf. Joel. 3. 

1 Job opposes his friends' theory that the destruction of the wicked comes sud- 
denly (especially 24:18-21); they are prospered and their end is natural (vss. 22-24), 
Cf. 21:7 f. 

* Psalm 49 should also be mentioned in this connection, where the thought is that 
the worldly prosperity of the wicked gives them no advantage in death (vss. 6-14; 
16-20). The fate of the righteous is contrasted with the wicked (vss. 14, 15). The 
thought of these verses is not entirely clear. It may refer only to their deliverance 
from the penal death of the wicked, or it may include more than this — the good they 
have in conscious communion and favor with God. 
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Thou castest them down to destruction (in their latter end); . . . 
they become a desolation in a moment, They are utterly con- 
sumed with terrors," etc. (vss. i8f.). Cf. 55:15. Cf a similar 
solution presented by Job's friends, Job 18:11 f.; 20: 23 f. 

A second exception to the law of retribution is that relating 
to the suffering of the righteous or innocent. This embraces a 
wider range of references than the first mentioned. It is an 
exception which is mentioned with or without comment from a 
very early period of Old Testament thought. 

The following subdivisions may be made : 

a. The references to the suffering of the innocent where 
apparently no attempt is made to offer an explanation. 

Thus (in JE) Josh. 7: 2 f., 25, the sin of Achan which brings 
suffering upon innocent Israel as a whole. Cf. Josh. 14: 8; Num. 
32:91, 15; cf. 13: 27 f.; 14:3, 4, 23; 11:11-15; Gen. 4:8; 20:9, 
17. Again in 1 Sam. 22:17-20; 2 Sam. 3:32,34; 1 Kings 21:1- 
16; 22: 24 f.; also 2: 26 b,; Jer. 12:4; 26:20-23; Cf.41-.1t.; 19: 
4b.; 22:13-17; 2:30-34; Ezek. 21:3-5; 20:47; 9 : 4! 13:22; 
1 Chron. 2: 7. 1 

b. In certain instances a protest is offered in connection with 
the exception referred to. Thus in Gen. 18:25 (JE) Abraham 
is represented as protesting against the destruction of the right- 
eous with the wicked, in these words : " That be far from thee 
to do after this manner to slay the righteous with the wicked, 
that so the righteous should be as the wicked : shall not the 
judge of all the earth do right?" Cf. 2 Sam. 24:17; Job 21:19, 
20; Num. 16:20-22 (P); 1 Chron. 20:17; cf. 2 Chron. 24:21, 22. 

c. A common explanation of this exception or an excepted 
principle in connection with it, is the oneness of interest or rela- 
tion which existed, according to the Old Testament conception, 
between children and parents, or between king and people. The 
children of wicked parents were liable to suffer; people suffered 
for the sins of their leaders. This principle was firmly estab- 
lished in the thought of the Jewish people even down to a late 
period of the Old Testament. 2 E.g., Ps. 37:28, " the seed of 

1 Possibly Deut. 3: 26 and Zech. 12:10 should also be included under this heading. 
" Cf. reference in the New Testament to this same conception, John 9: 2. 



THE PROBLEM OF WELL-BEING AND SUFFERING 329 

the wicked shall be cut off." In the book of Job, Eliphaz says, 
5 : 4 £. : The children of the wicked " are far from safety, and 
they are crushed in the gate." Cf. Zophar 20:10: " cf. also Pss. 
79:8; 109: 9 f.; in JE Ex. 20: 5, 6; 34:7; 2 Sam. 21: 1 f. (cf. 1 
Sam. chap. 31); 2 Sam. 24:17b.; 1 Kings 11:11, 12, 35; 12:15 f.; 
14:15,16; 15:27,30,34; 16:2 f., 13 f., 19, 26; 21:22, 27 f.; 2 
Kings g:24i.; 10:7-14; 20:18; 21:9,11b.; 16b.; 23:26:24:3; 
Hosea 1:4; Isa. 7:10-17; 39:7, 8; Jer. 32:18; 14:20; 18:21; 
i6:iof.; 15:4;= Isa. 14:21; Lam. 5:7; 1 Chron. 10: 6, 7; 2 
Chron. 28:19; 24:18, 23; 21:11 (?). 3 

d. The sufferings which the righteous undergo are in some 
cases regarded as a means of further purification, or as a trial of 
faith, e.g., Ps. 66:10-12, "Thou, O God, hast proved us: Thou 
hast tried us as silver is tried. Thou broughtest us into the net; 
. . . . We went through fire and through water; but thou 
broughtest us out into a wealthy place (abundance)," cf. 105:18, 
19; 11:5; 131:1-3; -• Deut. 8:2, 3, 5, 15 f.; Prov. 24:15, 16 (cf. 
24:10); 3:11, 12. 

This is also one of the lessons of the book of Job. The pro- 
logue (chaps. 1, 2) shows that suffering may come upon the inno- 
cent as a trial to their faith. And Job, the hero of the poem, 
who amid his perplexity which at time almost drove him to 
despair, nevertheless "fought his doubts and gathered strength," 
came forth from his trial a much stronger and richer character. 

e. Another explanation given is that if the righteous have 
suffering, the period of its duration is limited. This principle is 
especially found in the Psalter. Thus 34:19, " Many are the 
afflictions of the righteous: But Jehovah delivereth him out of 
them all" (cf. also vss. 4, 17, 22, contrasted with vs. 21). 
71 : 20; 37: 24 and many others either expressed or implied (e.g., 
143:1 f.; 70:5; 120:1 f., etc.). In JE Gen. 31:42 (cf. vss. 36, 40); 

1 Cf. Job's reply to their position (21:19, 20). 

2 Cf. with this 31: 29 where a new principle for the ideal future is stated. 

3 In some of the above cases individual sin as well as that of ancestors or rulers 
may be implied. In the following two references it is explicitly stated: Isa. 65:6, 7; 
Lev. 26:39 (P). 

*Cf Ps. 141:5. 
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2 9 : 3 2 ; 35:3; 48:16; 16: 6—1 1 £. ; 21:17; 15:13-16; Ex. 1 : 8 f . ; 
3:7,9; 18:9; Num. 20:15, 16; Hab. 2:2f. In P Ex. 2:23 b- 
25; 6:5, 6. 1 ' 2 

/ The principle of compensation includes a wide range of 
references; that is, the righteous may have suffering but in due 
time a compensation of some kind will come to them. This is 
set forth very clearly in the book of Job. Job in the end, after 
all his sufferings, receives twofold more in the way of material 
and social good than he had at first (42:iof.); the thought 
apparently being that this came to him as a compensation for 
his suffering and loss. 3 

Cf. the experience of Joseph in (JE) Gen. 39: 21 (cf. 49: 23, 
24), chap. 41 (espec. vss. 50-52); Gen. 15:14. Also in Deut. 
26:6-9; 8, 2, 3, 5, 16. 

Cf. David's sufferings but in the end receiving the kingdom. 
1 Sam. chap. 18 f., especially 2 Sam. 4: 9 (Cf. 1 Sam. 20:1 ; 26:24; 
also 2 Sam. 22: 7 f., 17, 20, 28, 33, 44, 49; 1 Sam. 12:8; Isa. 66: 
5; 51:7, 8 (Cf. 54:7; also 52:3-6. As applied to the servant, 
52:13; 53:12 f.; 50:4 f.* 

In this connection the experience of Jeremiah may be also 
given. He was one who suffered from the opposition and perse- 
cution of his people during his ministry (1 1 : 19 ; 15:10,15,18; 
12:5, 6; 18: 19 f. ; 2o:7f.; 37:18; 23:9^; 10:19), but in com- 
pensation he in turn was upheld and strengthened by Jehovah's 
promised presence (1:19; 15:11; cf. 39:1 if.). Cf also the 
experience of Ezekiel in 2:6; 3:25; cf. 4:4 f. 

g. The most significant example of this exception is found 
in Isaiah 53, where the suffering of the innocent "Servant" is 
described as having the force of vicarious atonement for others. 

'Cf Prov. 24:15, 16 (?); Mic. 7:7 f. (?). 

2 Here may be noted the statement in Isa. 57:1, 2, of the premature removal of the 
righteous by death in order to escape from greater sufferings if they had been per- 
mitted to live. 

3Cf. Ps. 66:10-12; Ps. 18:7 f. 16, 19, 27, 32, 43, 48. 

4 The same fact of compensation after suffering is applied in some instances to those 
who have suffered for their sin, e. g., Isa. 61:7; 57:17,18; 60:10; 43:25f.; 44:21-23; 
54:8 f. (Cf. 40:2; 51:12 f.; 65:8-10); Zech. I:l2f., 17; 8:6f., I2f. Also Zech. 9:11 f.; 
10:6 f; Ps. 102:13. 
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Though this doctrine is in no other place in the Old Testa- 
ment so clearly or fully stated as in this chapter in Deutero- 
Isaiah, there are nevertheless various foreshadowings of this 
wonderful truth which can be traced all through the Old Testa- 
ment literature. 

As distantly related to this principle the references to the 
intercession of one righteous person or persons on behalf of the 
wicked may be included. Thus (in JE) Abraham's intercession 
for Sodom and others of a similar character, Gen. 18:23 f.; Ex. 
32:11 f., 30f.; Num. I2:i2f.; 14: 11 f. ; 21:7. Cf. Ps. 106:23; 
Amos 7: if.; Job 42:8, io. 1 

Again, in the Psalter, the representation of innocent suffer- 
ing, from being identified with God's cause, points in the same 
direction. Thus: "for thy sake are we killed all the day long" 
(44:9!, 17-22!;) " for thy sake I have borne reproach " (69:4, 
7-9). Cf. 89:38 f., 49!; 129: if.; 59:3, 4; 94:5-7. 21; 42:3. 
9, 10; 43:1, 2; 74:1 f., i8f.; 79:1 f., iof.; 83:1-8, 12; 137:1 f.; 
38:20; cf. Jer. 15:15. 

The thought in Psalm 22 marks a further progress. The 
deliverance of the one who suffers in his righteousness 2 (in 
answer to his prayer, vss. 1-2 1) serves as a witness to God's 
character, which encourages those who already know him, and 
will lead others even to the ends of the earth to turn to him 
(vss. 22-31). But here there is no definite reference to vicari- 
ous suffering. Cf. Isa. 49:8. 

The references to the suffering which the prophets feel in 
spirit on account of their deep sympathy and love for their peo- 
ple, at the prospect of punishment and misfortune coming upon 
their nation, 3 may also be included here as having a general 
bearing on the doctrine. Cf. 2 Kings 8:11, 12; Isa. 22:4, 5; 
21:3 ; 21: 10 (?) ; Micah 1 : 8 f . ; Jer. 8: 18-21 ; 9: 1, 10, 17 ; 13:17 ; 

1 It is also to be noted that the condition of wickedness may sometimes be so great 
that the intercession of the righteous will be of no avail, cf. Jer. 15:1; Ezek. 14: 14 f., 20. 

* The individual here probably stands for ideal Israel, as the Servant in Isa. 53. 
Verse 22 shows clearly the distinction between the sufferer and the rest of his people. 

3 Cf. the same spirit also manifested in reference to suffering coming upon other 
nations: e. g., Isa. 15:5; 16:9, II; Jer. 48:31, 36 f.; Ezek. 32: 1-16. 
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14:17, 18; 4:19. Cf. also 45:3 £. ; Ezek. 9:8; 11:13; chaps. 
19; 21:6, 7, 12, 14; Isa. 24:16. 

But the nearest approach to the completed conception of this 
profound doctrine is found in connection with the suffering of 
the prophets in behalf of their people. This fact is especially 
noticeable in the labors of Jeremiah and Ezekiel, who suffered 
indeed for righteousness' sake in seeking to stem the evils of 
their day, but who were, nevertheless, persecuted and despised 
for their efforts by those whose truest well-being they were seek- 
ing to promote. They thus exemplified in a striking manner the 
principle of suffering righteousness, and in a certain true sense 
in their suffering bore the sin of their people. 1 

It is, however, in the well-known fifty -third chapter of Isaiah 
that the culmination of the various previous hints and the fulfil- 
ment of whatever gleams and foreshadowings of this doctrine 
may have preceded it are found. The innocent "Servant" (who 
most probably refers to the righteous portion of the nation in 
exile), whose suffering was misunderstood by his people — it 
being attributed by them to his own sin — was in reality suffering 
vicariously for their sin, and by his death was making a trespass- 
offering (dshdm) for them (vs. 10), by means of which their 
well-being was to be promoted. 

6. It will now be in place to notice the effects produced or 
ends realized by the different exceptions to the principle of retri- 
bution which have been considered, namely when the righteous 
have suffering and the wicked prosperity. And here should be 
included not only the instances which belong directly to personal 
experience, but also those which refer to the observance of these 
exceptions among others, as, for example, in the book of Eccle- 
siastes. 

a. One of the effects produced by these exceptions was to 
arouse a spirit of protest in the minds of the thoughtful. Thus 
Abraham is represented as protesting against the righteous suf- 
fering the same fate as the wicked in Sodom (Gen. 18:25). As 
the different references included under this point have already 

1 Cf. in this connection the symbolical action of bearing the iniquity of Israel and 
Judah in Ezek. 4 :4 f. 
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been given in another place (under b, p. 18) it will not be neces- 
sary to give them again. 

b. But in addition from such exceptions there arose a spirit 
of perplexity, questioning, discouragement or extreme doubt ; 
or it might appear in the form of a notable absence of enthusias- 
tic hope and cheerful outlook upon life itself with its various 
pursuits and duties. 1 

Many references showing the despondency and doubt which 
arose from this cause are found in the Psalter. Psalm 73 
describes the feelings of perplexity of one on account of the 
prosperity of the wicked while he had suffering as his portion 
(vs. 3 f., 14). The effect of this upon him is thus expressed: 
" But as for me, my feet were almost gone : My steps had well 
nigh slipped" (vs. 2). He is led to exclaim: "Surely, in vain 
have I cleansed my heart, And washed my hands in innocency" 
(vs. 13). Cf. 77:2^., 7-9; 88; 22: if.; 38: if., 21; 60:1, 10; 
108:11; 10:1; 35 : 17 f.; 42; 43; and others. 

A good illustration is found in the book of Job in the effect 
of his suffering upon him. He is despondent (3: if.; 6: if.; 
8f.; 7:15,16; 10: 18-22); he doubts God's just rule of the world 
(io:3f.; 9:22, 23; 12:6; 21:71., 17, 18, 23f.; 24:2f., 13 £.) ; he 
charges God with injustice and hostility in his dealings with 
him (7:11 f.; 14:15*-; io:3f-> 15. J 6; 9^3. i°-f-> 29 f.; 13:24-28; 
chaps. 16; 19:6 f.; 23: if.). 

Cf. 1 Kings 19: 1 f., 10, 14 ; Jer. 12: 5, 6; 15: 10; Hab. 1: 13 f.; 
Isa. 40:27; 49:!4f-; 50:10; 63:17; cf. 64:5, 7; 57:11 ; 42:14^; 
Mai. 3:14, 15; 2:17. 

In Ecclesiastes a lack of cheerful hope and a spirit almost 
pessimistic in its tone is found, which arose in measure from the 
observance of the various inconsistencies in life and the failure 
in the exercise of the principle of retribution in society. 2 (Cf. 

'Doubt and despondency also arose in some cases from suffering which was 
merited on account of sin, e. g. The book of Lamentations. Ezek. 33:10; Ps. 39: 8 f.; 
cf. also Isa. 64:5-7. The existence of sin may also be implied in other psalms given 
above. 

*Cf. such references as 8:6,9; 3:16; 4: if.; 5:8f.; io:i6f.; 7: IS; 9:2, 11 f.; 
8:10, 14. 
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1:2, 14, 17; 2:11, 17, 21, 26; 4:4; 6:9, etc.; 2:17; cf. 4:2,3; 
6:3.' 

<:. But besides the above, another result of an entirely differ- 
ent nature is found as the ultimate outcome in certain instances 
from such exceptions, namely, the gaining of higher spiritual 
conceptions, or the realization of a loftier spiritual state. 2 

This fact is more especially found in the Psalter, where, in 
several places, after perplexity and even the greatest doubt on 
account of the exceptions to the principle of retribution had 
arisen, in the end a higher appreciation of spiritual blessings was 
gained. Thus, in Ps. 73 (referred to under the previous heading) 
the writer is led out of his doubt into the consciousness of pos- 
sessing a higher spiritual blessing than the wicked have, namely, 
in God as his highest good (vss. 25, 26). Cf. Ps. 17; 4:7 ; 39: 7 ; 
73:16; 49.3 

d. Another end secured by the suffering of the righteous 
was the correction of a false inference. Since suffering came as 
a punishment for sin a very natural inference to derive was that 
behind all suffering there must exist sin as its cause — the greater 
the suffering the greater the sin. Thus, in the book of Job, the 
friends are described as inferring that Job must be guilty of great 
sin since suffering of such magnitude had befallen him. The 
book teaches that their supposition was false. The afflictions 
which he endured were sent as a trial of his faith and integrity. 
Thus one of the purposes of the book was a correction of this 
false inference, showing that the conclusion which his friends 
drew does not always or necessarily hold good. 

7. The relation of the principle of retribution to individualism 
or individual responsibility may now be briefly noticed. 

As far as the individual is concerned the principle of retribu- 

■Note also the hopeless outlook upon death, 5: 15 f.; 3: 18 f.; 6:3f.; 9: 10. 

a Here also will naturally come the references which show that suffering may have 
a purifying end in view or serve as a test of character (cf. above, p. 20 d). 

3 Notice also in this connection the references in Ecclesiastes, that it is best after 
all to accept life as it is, with its evils and perplexing inconsistencies, and make the 
best of them (cf. 2:24; 3: 12 f., 22; 6:7-9; 8:15; 9:7-10; 5:18-20; 11:91. Cf, 
also, 12: 13, but this may be a later addition). 
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tion has the same bearing as in reference to the nation. This is 
well illustrated by the Book of Proverbs. 

And while the fact is stated that the well-being or suffering 
of individuals may be affected by the good or evil of others — 
the result and influence of which extends beyond them (i. e., 
children affected by parental conduct) — the action of the indi- 
viduals themselves is not overlooked as related to the same end. 1 

In Jeremiah and Ezekiel the fact of individual responsibility 
is especially emphasized, being set forth in the way of rebuke to 
the hopelessness of men of that day, or the excuse that their 
suffering was due to the sin of their fathers. These prophets do 
not set the old doctrine aside, but they supplement it by empha- 
sizing the fact, that in the future men will stand in an individual 
relation to God — well-being and suffering being determined by 
individual action alone. Cf. Jer. 31:29, 30; Ezek., chaps. 18, 33. 

But while these references apparently had to do with a future 
period, they as well had a bearing upon present conditions, show- 
ing to the people of that day, that they themselves could not 
avoid their own personal relation to the fundamental principle 
of retribution, and their consequent responsibility as individuals. 

8. Another fact that should be noticed in this study is the 
relation of suffering to the kingdom of God in the Old Testa- 
ment. This important subject, however, lies beyond the scope 
of this particular study, and so only a few words will be neces- 
sary to show the general connection of thought between the two. 

In the Protevangelium (JE Gen. 3 : 14 f.) while suffering is 
described as punishment for sin, a further thought is as well 
included, that it will be through a process or period of suffering 
that righteousness will be eventually victorious. 

All through the Old Testament the thought is found that 
suffering has a reformatory as well as retributive end in view as 
related to Israel {cf. above, p. 9). 

This fact is especially dwelt upon in the prophetical teaching 
and exhortation. The prophets were painfully conscious of the 
fact that their nation had failed and was failing to realize the true 

1 Cf. in the execution of civil justice the law that children were not to suffer for 
parental sins and vice versa. E. g. Deut. 24: 16; 2 Kings 14:5, 6; 2 Chron. 25:4. 
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end of its well-being, namely, as a people loyal and devoted to 
their God. Their own individual efforts to arouse their nation 
to repentance were without permanent result ; while punishment 
sent to warn or reform them was also unavailing. 

Thus it was, the more true well-being was seen to be 
unrealized in the national life of the present, and the prospect 
for present betterment hopeless, the more did the thoughts of 
these great religious leaders turn to the future, to an ideal con- 
dition which would be realized through the discipline and 
purification or reformation of suffering; when once more God 
would exert his power on their behalf and grant his favor, and 
when a remnant at least would be restored to their own land. 
Now this ideal future of which the prophets speak is included in 
the subject of the kingdom of God in the Old Testament. 

Cf Amos g:gf.; Hosea 5:15; 2:7, 14-17; 6:1-3; 3:3^; 
10 :4, 10 ; 11:8-11; 14 : 1 f. ; Isa. 1 : 24-31 ; 27 :g, 13 ; 28 123- 
29; 4 :2-6; 6:11-13; 17 :6, 7 ; 10 :2i ; Micah 4 :6-io; 7 : 9 £. ; 
2:12 (?); cf. 5:3 ; Jer. 30:10, 11 ; 46:27, 28; 3:14; 12:15 ; 
23:3-8; 16:14, 15; 2910-14; 24:6, 7; 33:6-9 and chap. 31 
especially; Ezek. 14:10-11; 20:37,38; 36: 11,25 f.; 39 '- 25 f.; 
7:16; 23:27, 48; cf. 6:8-10; 17:22-24; 11:16; 20:41 f.; 
16: 53 ; Isa. 40:2 ; 51 : 1 2 f . ; 65 : 8-10; 54 :8 f.; also Isa. 26: 16 
f.; 27:91.; Lam. 4:22; 3:211., 31, 55 f.; Zech. 1 : 12 f., 17; 
2 : 1 f. ; 8:6 f., 12 f.; also Zech. 9 : 11 f.; 10 :6 f. 

Cf. Restoration under the figure of a resurrection. Hosea 
13:14; Ezek. 37:7-14; Isa. 26:19. 

A few references are also found in which this same principle 
is applied to outside nations, who are thus to become a part of 
the divine kingdom, e.g., Isa. 19:1 f., 2of.; 23 : 1 5 f.; Zeph. 
2 : 1 1 ; 3 :8 f.; Zech. 9:7; also Zech. 14 : 16 f.; cf. Isa. 26 :g, 10. 

9. The last point to consider in this study is how new con- 
ceptions and principles were adjusted to old ones in the progress 
of thought in the Old Testament. 

The doctrine that righteousness is followed by prosperity and 
sin by suffering is a fundamental principle throughout the Old 
Testament. No new principle ever came in to set this aside, 
however much in certain instances it might be questioned. 
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Whatever new principles or ideas arose from time to time, they 
were introduced not to set aside this fundamental doctrine but 
to modify it, or correct false inferences from it. 

It is during the period of the exile and that bordering upon 
it, that the widest range of exceptions are found, for then, as 
never before, was the problem of well-being, and especially 
of suffering thrust upon the attention of the thoughtful and pious 
of the nation. But here we find that the new ideas came in not 
to supersede but to modify current conceptions, or they are set 
forth in connection with the old ideas without any apparent 
attempt to adjust them to each other. 

Thus in the Book of Job the principle of retribution is 
recognized and maintained even by Job himself (cf. 27 :j ; 31:3 
f.). And while one of the purposes of the book was to oppose 
the false inference that suffering necessarily implies sin, and to 
show that Job's suffering came as a discipline or trial of his 
faith, it does not therefore teach that all suffering has this 
meaning and purpose. The point rather was taught that the 
old doctrine did not cover all cases ; it was not inclusive 
enough ; there were or might be exceptions to it. 

Again, in reference to the relation of individual responsibility 
to the principle of retribution, a point which is noticed particu- 
larly in Jeremiah and Ezekiel (cf. above, pp. 27, 28), side by side 
with this new teaching the old principle of the influence of 
ancestral action is recognized (cf. Jer. 32 : 18 ; 14:20; 18:21; 
cf. 16: 10 f.). The new prophetic teaching was introduced more 
in the manner of a protest against false inferences or a spirit of 
despondency, in view of the older recognized principle : that is, 
the doctrine of individual responsibility does not supersede the 
old doctrine that men are affected by the good or evil action of 
others to whom they are related. 

Even the sublime thought of the "suffering servant" (whose 
suffering the people thought was due to his own sin, but who was 
in reality bearing the sins of his people) does not set aside the 
recognized principle of retribution in that same prophecy (cf. 
Isa. 56: if.; 58 :6f., 13 f., etc.; 42:23-25; 40:2; 59:9, 12 f., 
43:28, etc.). 
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To give one more instance, the higher appreciations of 
spiritual blessings as a part of well-being (such as was noticed 
above in connection with the Psalms, p. 26), which was 
apparently the outcome of exceptions to the principle of retribu- 
tion, 1 this conception did not set aside the value placed upon 
material and social blessings. Thus in the prophetic descriptions 
of the content of well-being in the ideal future, material and 
social good are included as essential factors. We cannot, there- 
fore, point to a time, when material and social good were left 
out of consideration as a valuable part of well-being. 

In a word, then, the new ideas come in from time to time, 
not to supersede but to modify, supplement, or correct the 
principles or ideas, which were already accepted and established 
in the national thought. 

'The influence from this is also probably felt in the thought of other Psalms {e.g., 
the lofty spiritual teaching in Ps. 1 6) even though it is not so stated as the occasion. 



